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Translator’s Note
We are happy to present to readers the English translations of the three books of

‘Kramavikaser pathe’, ‘Saktisali samaja’ (Work in Progress!) and ‘Saktivada’ (Old
version available), all of them originally written in Bengali by Swami Satyananda
Saraswati during 1930s, 1940s and early 1950s. In short, the first book, The Path to
Evolution, is a philosophical treatise on man’s evolutionary development. Empowering
Society, the second one, deals with society, the substrate necessary for man's evolution.
The last one, Shaktivada: A Powerful Commentary on Politics, is a case in point
demonstrating how the “Science of Shaktivada” be applied in a particular socio-political
context. Swami Satyananda Saraswati (1900—1990), author of these books, who was an
ascetic almost from his childhood and eventually, propounded this doctrine of
Shaktivada, is not exactly a household name even in present West Bengal where he
largely spent the last four decades of his life. Therefore, it may necessitate an elaboration
on the importance of these books from the part of the translator who is keen to present

this book to a wider audience.
What is unique about Shaktivada?

Is Swami Satyananda Saraswati but another of Indian holy men who talk just about
manifold theories on emancipation; discuss on abnegation of the self; and demonstrate
yogic techniques? Is Shaktivada just another of these neo-age spells of spirituality? We
emphasise, the answer is a resounding No. What remarkably differentiates Shaktivada
from its above-mentioned lookalikes is its analytical framework and its strong socio-
political character which is integral to this doctrine. Shaktivada, as is argued over

writings of Swami Satyananda Saraswati, is not a theoretical construct but integral to



human aspirations and human destiny, which also represents the quintessence of Indian
thinking.

Goal of human existence shapes the human living.® The individual human
aspiration may not always be a conscious decision all the time, which is often inspired by
dominant cultural mores. The educational system cultivate such aspirations; social
institutions promote those values, and at a minimum frown upon any aspiration which is
not in line with dominant social thinking; the political ideas operate on the basis of such
aspirations; language which is largely a matter of socio-political convention, reflects
those human aspirations. For example, man's goal in the present age is mostly confined to
material enjoyment. Education, society and political thinking follow the suit. Our
everyday language defines the words like “progress”, “growth”, “development” generally
in terms of material goods and material enjoyment rather than connoting to any other
interpretations. Social mores are not too conducive to any idea that do not contribute to
the notion of material enjoyment. The irony is, even though the most amount of material
comfort is being accessed by a greater proportion of human beings in this present age
compared to past ages, still peace is more illusive than ever in today’s life. No doubt,
pursuit of materialistic pleasure as human aspiration largely failed to satisfy human
needs.

Consequently, the need for something beyond materialistic pursuits, which is
dubbed as spirituality, is highlighted by many. It is precisely this human aspiration which
often leads to glorification of Indian culture, a fashionable idea and seldom a clever
career-move. This human aspiration for neo-age spirituality, though suggestive of

inadequacy of modern materialistic civilisation in actualising human potential, has

*Refer to Man's Search for Meaning by Viktor Frankl.



brought about little real progress for mankind till now. There are quite a few angles
regarding the limitation of the notions of spiritualism prevalent in contemporary India. As
soon as a person steps into the “beyond materialism” domain, he is more often than not
found (and expected too!) to lose his rationality from the very onset. I know of scientists
and social scientists who critically evaluate ideas in their own professional field
exhibiting a keen sense of rationality, and yet fail to demonstrate that very rationality in
the notion of spiritualism to which they seek refuge. The ultimate manifestation of this
syndrome subsists in a belief that performance of miracles perforce indicate highest
levels of spiritual achievement!

Moreover, spiritualism largely revolves round enriching personal life, if not sheer
coping up with personal tragedies. Largely speaking, spiritualism of our times does not
genuinely concern itself with socio-political thinking (admittedly religious dogmas do!).
If at all preachers of spiritualism express their socio-political thinking, their reputation of
wisdom runs feeble; their words are often found to be immature and untenable, if not
downright farcical. We may be aware of existence of ascetics who can counter this
perception, yet they merely present exceptions to the ubiquitous observation. This
thought experiment goes in sharp contrast with the tall claim that practice of spiritualism
should augment the ambit of consciousness of the practitioner, which then again should
be facilitating his socio-political thinking. Definitely, spiritualism of modern times is
grossly incomplete, if not downright unsuitable, for human ambitions when we consider
the essential collective human existence. A possibility clearly emerges in the horizon:

Prevalent notions of spirituality may largely be founded upon escapism and weakness (cf.



Durbalavada in the science of Shaktivada) rather than being based upon a deeper level of
consciousness.

Furthermore, along with apathy to socio-political scenario, spiritualism, in the
public psyche, is generally (consciously or unconsciously) associated with inactivity,
excessive sentimentalism, impracticality and high-sounding hollow words. The standard
defence from votaries of spirituality may revolve around anything from justification of
those stances to complete denial. In the former case, the standard argument negates our
usual existence as ‘“unreal”. Well, if spirituality is not linked much to our “usual”
existence, its very nature is fundamentally unscientific. In the latter scenario, we have no
case at all: Read out official biographies of the so-called avatars (godmen) born between
medieval ages and now, with an open mind. Period.

The Path to Evolution discusses the goal of human life (and human existence)
almost in contrast with these prevailing notions of spiritualism. This work presents a
completely scientific study of human psyche, human thought and human behaviour. The
rigour of this study which I, having been trained as a social scientist, feel no lesser than
any social science of the present times, if not much more consistent and unified by
nature. The framework of this work may indeed be characterised as a science, which
henceforth will be called as the science of Shaktivada. Not only does Shaktivada enable
the readers with an analytical framework, a food for thought for thinkers, but also endows
one with a roadmap to facilitate social welfare. Therefore, appeal of Shaktivada is
potentially more to social workers and political activists than to critics, philosophers and
drawing-room intellectuals. This framework classifies any human deed or thought in one

of the three categories of Shaktivada, Asuravada and Durbalavada. All thoughts,



psychologies, actions, doctrines or world-views could be attributed to one of these three
categories. Indian thoughts (The Mahabharata, Book 12, Section XCI) emphasised the
universality of Durbala (the Weak) in the world. This universal existence of weakness
implies that everyone encounters weakness at every moment. Shaktivada is abnegation of
weakness, Asuravada exploitation of others' weakness, Durbalavada surrendering
oneself to weakness. There simply is no room to go beyond these three avenues.
Shaktivada is the avenue to evolution; the other two are not, among whom Asuravada is
superior to Durbalavada by all counts. Asuravada,we repeat, does not lead to evolution,
and is vanquished by Shaktivada which is given primacy in the ancient Indian thinking.
The Path to Evolution systematically dissects the process of evolution of
consciousness which is segmented into sixteen parts, each part being known as a kala.
The first four kalas are associated with the vegetation, the germs, the oviparous and the
mammals, respectively. Man, the most intriguing of all sentient beings, provide the
substrate for further evolutionary stages. The Five Devatas worshipped in every Hindu
Puja outlines this evolutionary process. Lowest developed human beings are evolved as
four and a quarter kalas. The fifth, sixth, seventh and eighth kalas are named as Ganesha,
Surya, Vishnu and Shiva, respectively. Dhyana-mantras of those deities provide the
necessary foundation for understanding those stages. The avatars, Great karmis who
position their aspiration to annihilation of the asuric, come from the ninth to fourteenth
kalas. The completely evolved person represents the sixteenth kala, who are regarded as a
manifestation of the Shakti stage. Every human kala effuse a particular psychology
(science of thinking) and a definite action strategy (science of karma). Society integrates

all human kalas in the form of various professions which contribute to proper functioning



of the society. Unlike other neo-age spiritualities, the state of eternal bliss is not the
ultimate objective of Shaktivada, but continuous lifelong pursuit of karma without a
shred of desire for sensual enjoyment, mental attachment or egoistic satisfaction is the
pinnacle of accomplishment, which is the actually the ethics of the Shakti stage.

The Importance of its Key Socio-political Thinking

Being aware of this evolutionary goal is extremely significant from a societal
perspective which is totally amiss in India. Here, at one end, is cultivation of knowledge
of the highest order of sophistication whereas the very same society displays unthinkable
insensitivity regarding everything under the sun, even regarding its survival. How would
one explain this dichotomy? Without an evolutionary goal, the elite is too hedonist to
focus upon selfless karma. Efforts by selfless karmis from the middle and lower echelons
of the society are always misappropriated by the elite who are either cowardly, or clueless
or corrupt. Consequently, the asuric dominates in every echelon of the society. This story
is true everywhere, but more so in India. Interestingly, all our ancient traditions, which is
very much prominent in the Hindu cultural practices and history, promote Shaktivada,
something which helped the Hindu tradition to flourish in the dawn of human history and
survive through the dark days of constant multi-pronged aggression. However, this
quintessence of the Indian Tradition runs feeble now, and outgrown by the durbalavada-
originated elements of Hinduism. Durbalavada can grow in a society whose respect for
jnana is immense; naturally India is its most dominant breeding ground. Durbalavada—
that stands for abnegation of karma—is certainly worse than any asuravada which
promotes intense karma motivated by personal and oppressive agenda. Though,

durbalavadis pretend most about morality, daivi sampads (application of morality in



action) are least observed in their character, even less than the asuric. Prevalence of
widespread durbalavada makes the asuric extremely effective and much more disastrous
than ever.

The situation was quite different during the glorious epochs of Indian history.
Indian thinking did not principally rely on democratic institutions for proper functioning
of society, unlike its Western counterpart that dominates the present age human thinking.
In any event, efficacy of democratic institution is not a time-tested notion. How good are
they to survive barbaric onslaught and retain the essence of humanity? Multiculturalism,
pluralism, the notions that come naturally with the philosophy of democracy—that
majority opinion leads to best outcome for society—may sound politically correct,
philosophically exciting and intellectually fascinating. But are they good enough to
ensure commitment to defend civilization facing the aggression of barbarism? Many are
already skeptical.

We have seen failures of Western institutions to varying extent—from stumbling of
peer-review system for academic journals to the evident misjudgments of the jury system
to the politicisation of educational system to unwholesome standards maintained by law-
makers in the parliament. Often, these failures are chronic. Indeed, these failures are
much more pervasive in countries like post-colonial India where the populace
thoughtlessly imported these institutions from the Western lands as panacea of all
problems, compared to Western nations where human intent was instrumental to
developing these institutions. In the latter case, this intent from the society's elite,
arguably, makes the underlying institutions largely succeed. Seeds of failures of those

institutions which essentially holds majority opinion as sacred, are rooted in human
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nature: Firstly, man is corruptible. Secondly, rationality of man is over-rated. As a matter
of fact, man is quite susceptible to falling prey to propaganda. Thirdly, brute majority of
lowly developed human beings is an inherent weakness of any majority inspired system
without qualification. All these are pieces in the jigsaw puzzle, why decision making on
the basis of majority-opinion is neither conducive for justice nor does ensure smooth
functioning of society.

The Indian Thinking, on the contrary, never relied on the majority judgment or
democratic institutions per se for maintaining a social order that is most suitable for
fulfilling human ambitions. The crux in Indian thinking was imbibing the elite with the
ethics of the Shakti stage, the best of human intent which declares a crusade against the
asuric of all strata. Even when a part of the elite at the top echelons of the society practise
such ethics, the society is empowered enough to repeal any threat from the asuric, within
and outside the society, something we observe in recorded history of India®, and noted in
all Hindu scriptures from the Vedas to the Mahabharata to the Chandi.

Indeed, the major allegation against ancient India is perpetuation of an exploitative
system that is inhuman and silent killer of human ambitions. This very allegation is
thundered by social scientists who pursue so-called scientific study of history and often
dominates the psyche of Indian elite while having any discourse on Indian thinking. We
desist from entering into an ad hominem discussion® which may tend to tracing the
intellectual attitude of those social scientists to colonial hangover and questioning

integrity of those people. The claim of scientific character of these social sciences, itself,

°This view of history is elaborated in Vinayak Damodar Savarkar's Six Glorious Epochs of Indian
History.

°See Arun Shourie's Eminent Historians.
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is questionable. The word science grants moral authority in this age and hence is heavily
invoked by those who desperately need some authority to pass on their propaganda to the
larger public unexamined. The marxists who are keen to present their dogma as science is
just one such example. A “true” science must have some predictive power along with
applicability of that power, something we fail to spot on in the current age social
sciences. A possible thought might cross the thinking reader's mind: how does Shaktivada
fare by this already defined standard of a science? The reader is actually “required” to
apply theories of Shaktivada for having a deeper understanding (cf. A Few Words to the
Readers by the author). In the name of objectivity and science, social sciences of our day
creates a model based on a materially motivated man. Surely, rationality of our days is
not devoid of its own prejudices!

There is no denying about the fact that Indian social thinking is based on hierarchy.
The modern thinking repudiates hierarchy, in considering hierarchy as tantamount to
iniquity. At the same time, there is absolutely no socio-political system, no profession, no
institution and no part of human existence that could function without any explicit or
implied hierarchy. What became of societies like Russia, China, Cambodia or North
Korea, where attempts were made to abolish explicit hierarchy based on attributes like
wealth, profession etc.? Definitely, those population did not experience happiness
unlimited in classless societies which actually triggered en masse migration! On the other
hand, law of the Western societies let none be discriminated against. However, political
correctness practised in these societies mask a lot of social undercurrent. This excessive
political correctness stands in their way of understanding asuric elements as well. Such

undercurrent may not be indicative of a stable system. Indian social system, to both
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friends and foes alike, was a remarkably stable system, almost unparalleled in the human
history.

Social hierarchy is acceptance of inherent diversity in human nature. There is
absolutely no harm in acknowledging the truth. Hierarchy is not exactly the social
problem, but it is denial of justice which is a social problem, often being confused with
hierarchy. Crusaders against hierarchy often create new hierarchy with new parlances.
For example, the word “comrade” in a later age may have implied what the “noblemen”
stood for in an earlier era. On the other hand, transparency in a social system which the
Indian thinking practised, is demonstrative of its integrity and may be indicative of its
stability. A “class-less” system that denounces person-worship, and at the same time
displays corpses of long-deceased leaders in public places for ages, demonstrates neither
transparency nor integrity, as an asuric system tends to be. No wonder, such system has
empirically been found as unstable. Hoarse allegations on Indian system about denial of
social justice often stem from candid admission of social hierarchy by Indian thinking. It
is, perhaps, anyone's guess the magnitude of injustice in the ancient Indian system,
compared to other socio-political systems.

Once we free ourselves from the Western intellectual hegemony?, we can use a
completely different parameter to measure the beauty of any socio-political system. That
parameter could very well be cultivation of knowledge in the society which is indicative
of healthy functioning of the society. At present, most people will concur that Western
European and North American nations lead the knowledge production in the world. It is
not incidental that these societies exhibit daivi sampads that are largely present among

the societal members. Now, if we project back the amazing amount of deep knowledge

dRajiv Malhotra's Being Different: An Indian Challenge to Western Universalism may help.
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produced by the ancient Indian society, what we will have a healthy society enriched with
spirituality and realised knowledge, something that is diametrically different than what is

pictured by so-called social scientists of the present times.
Notations Used in This Work

Objectivity is the main characteristics of any scientific writing. Moreover, a
scientific study is usually replete with technical terms. This volume embodies these
features. Naturally, any inner science would definitely be replete with non-translatable
words® which we have kept in toto but ifalicised them (indeed it helped that there is no
expression of emphasis in the original volume). These technical terms are part of the
Sanskrit vocabulary. However with utter degradation of Indian culture over the past
millennium, the intended usages of these words have been lost in our language. The
average Indian is aware of these words but often perceives the meaning of these words in
a distorted manner. We have created a glossary which enlists the spelling and detailed
description of such words.

A few examples might illustrate it better. Aryan is an english word, which is
etymologically same as “Arya” in Sanskrit. The Arya in Sanskrit used to denote a
cultured individual with adequate moral values (a shaktivadi in our parlance). On the
other hand, the word “Aryan” is used to denote a racial context primarily in Europe. The
colonial rule of Europe gifted concocted history to India, which most Indians find
uncontested in today’s world. This history treats the Aryas as a race and thereafter the
Indian vocabulary views the word “Arya” in a racial context in the present times.

However, the intended use of “Arya” in this volume is to denote something pertaining to

°Consult The Word as revelation by Ram Swarup for a look into the origin of non-translatability
in addition to the Chapter five of Rajiv Malhotra's Being Different.
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the cultured thinking of India of distant antiquity. Same is the case with word “karma”
denoting pursuit of activity for the benefit of the world. With durbalavada dominating the
core of Indian culture for centuries, the word ‘“karma” acquired a rather fatal
interpretation—manifested in the corresponding entry of the English dictionary. Guru is a
mentor—more of a spiritual father—to a person. Dharma is not religion, but the laws of
nature for evolutionary development. Shakti is neither purely power, nor force, nor
energy. We entrust our case with the reader without enlisting countless more examples
from the glossary.

Origin of phonemes of the Sanskrit Alphabet is discussed in the seventh chapter of
the path to evolution. Phonemes, incidentally, are fundamental to understanding
Cosmology in the perspective of Shaktivada. We have described the alphabet in the
beginning of this volume and throughout indicated phonemes and construction of mantras
in italics. The parenthesis (round bracket) is used as in the original text by the author
whereas square bracket denotes multiple things, commentary, dual meaning of the word,
closest translation of a non-translatable when used for the first time, but all by the
translator. The technical diagrams are referred sometimes more than once in different
places. All diagrams are presented in the beginning and later in the context when it is
mentioned for the first time. There are very few footnotes from Translator; in such cases
it has been categorically mentioned so. Author also used many footnotes in the original
work which are retained here too without any explicit mention of the same.

Overview of This Work

Book One of ‘Kramavikaser pathe’ was published in 1935 which contained first

four chapters of the work. Book one also included “Sri Guru Puja” and “Dedication”. The
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Books Two to Four were published in a few years. Book Two is the fifth chapter of this
work—the Shiva Chapter. Book Three contains the sixth and the seventh chapter. It also
includes “A few words to the Readers” which is a rough abstract of the book until the
seventh chapter and has been placed before the first chapter. Book Four, obviously
published last, was published around 1952/53.

The writing style has been retained throughout as much as possible. This style is
not a hallmark of an intellectual, for sometimes it is verbose, sometimes repetitive and all
the time, very simple without needless articulation. This simplicity is probably reflective
of Author's mindset; we may not completely rule out the possibility that this simplicity is
purposeful, for Author wanted to create karmis out of this work, for whom a simple
manual could possibly be more appealing in contrast to the intellectuals with the solitary
purpose of argument and debates. This apparent simplicity of a plain narrative may,
however, be quite deceptive if it becomes the sole parameter in judging the intellectual
content of Author's work.

Last Word

These works were published over the course of two decades. By the 1950s they
were ready in print. Swami Satyananda Saraswati's disciples and admirers included some
of the doyens of then Bengali society, from Dr. Syama Prasad Mookerjee (noted
statesman) to Gopinath Kaviraj (eminent Sanskrit Scholar and philosopher) to Arvind
Ghosh (fearless activist cum author cum publisher), to name a few. They all valued his
words, sought his advice for personal matters and karma, but did not adequately
understand the pertinence and potential of Shaktivada as a doctrine which needs to be

infused among the cream of the populace to counter the threat of asuric doctrines,
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operative under the garb of religion/socialism. Otherwise, asuravada will conquer the
world and the prevalent durbalavadi attitude of so-called neutrality and political
correctness will help in that conquest. This probably explains why none took the trouble
to propagate the doctrinal implications of Shaktivada but considered it merely as a
personal spiritual guidance in its limited use.

With asuravada looming large as a threat to humanity now more than ever in the
recorded history, I, even though being far less capable, am compelled to undertake that
task. The shakti of this project of mine is my wife who nurtured this project with the
same love and dedication she attends our children with. Irrespective of whatever we
argue intellectually for having an interpretation of the world, the change requires our
effort towards karma. And, who doesn't know that the greatest change in the collective
life starts from smallest step in the personal life to Shaktivada! This is not a book for the
purpose of propaganda but a manual for the person who wants to lead such a change in
his/her life . If this book helps a single individual to undertake such a step to evolutionary
development, I will be overjoyed from the returns of my toil.

Anuvadaka

July 12,2014

Guru Piirnima
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The Sanskrit Alphabet

Vowels
a like ‘u’in ‘up’
a like ‘a’ in ‘father’
i like ‘T’in ‘18’
7 like ‘ee’in ‘eel’
u like ‘00’ in ‘book’
i like ‘00’ in ‘loose’
r like rolled ‘r’with tongue and lips held to say an‘i’as in ‘is’
;o longr
! like‘I’quickly followed by rolled ‘r’; tongue and lips held to say "i" in "is"
I long]/
e like‘ay’in ‘say’

ai like ‘ai’in ‘aisle’

o like ‘0’ in ‘holy’

au like ‘ow’in ‘wow’
am a +like‘ng’in ‘dong’
ah a +like ‘h’in ‘ah’

Consonants
ka like‘’k’in‘keep’
kha like ‘k’sound but with more air forcing it out.
ga like ‘gu’ in ‘guppy’
gha like ‘gu’ in ‘guppy’ but with more air forcing it out.
na like the ‘nga’ in ‘orangatan’

ca like ‘chu’ in ‘chug’

cha like ‘chu’ above but with more air pushing the sound out
ja like ‘ju’ in ‘jump’

jha like ‘ju’ above but with more air pushing out the sound
7ia like the ‘nio’ in ‘onion’

ta like ‘tu’ in ‘tub’ but with tip of tongue at the roof of the mouth

tha like the sound above but with more air pushing the sound out.

da like ‘du’ in ‘dump’ but with tip of the tongue on the roof of the mouth
dha like the sound above but with more air pushing the sound out.

na like ‘nu’ in ‘nut’ but with the tip of the tongue on the roof of the mouth

ta soft ‘t” as in Mexican ‘tamale’
tha aspirated ‘ta’ like ‘th’ in ‘think’
da soft ‘d’ as in French ‘dame’
dha aspirated ‘da’

na dental ‘n’

18



pa like ‘pu’ in ‘pup’
pha like the sound above but with more air pushing the sound out
ba like ‘bu’ in ‘bug’
bha like the sound above but with more air pushing the sound out
ma like ‘m’ in ‘mug’

Semi-vowels

ya like "yu" in "yum"

ra like "ru" in "rub"

la like "lu" in "luck"

va like "vu" in "Vulcan' except after "sa" when it is like "wa" in "was" [it is
often  confounded and interchanged with the labial consonant “/ . ]

Sibilants

sa like "shu" in "shuck"

sa like the sound above but said with the tip of the tongue at the roof of the
mouth

sa like "su" in "supper"

ha like "ha" in "hard"

ksa k+sa
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Scientific Diagrams

Figure 1: Shiva murti (1 Shiva murti; 11 The ajna-chakra; 111 A young sapling; IV

a seed)

Figure 2: The Seed and the Shiva murti
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Figure 4: The Brain Centres
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Absolute power or purushottam
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(4) purusha of Samkhya
ham = akshara-purusha of the Gita

Figure 5: Schematic Diagram of Evolution of Creation upto the Vijnanamaya
Kosha

First Manifestation of Sound World
ham = purusha

ksa sa sa = prakriti

sattva rajas

amas

Figure 6: Schematic Diagram of the First Manifestation of Sound-World
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Second Manifestation of Sound World

ham = purusha

)

ksa sa sa = prakriti
| | tamas
sativa rajas
ham (?) ram lam
vam
ham (?) yam ram vam

Sound tanmatra
vyom (Space)

Touch tanmatra
marut (Air)

Sight ranmatra
tejas (Fire)

Taste tanmatra
ap (Water)

Smell ranmatra
kshiti (Earth)

Figure 7: Schematic Diagram of the Second Manifestation of Sound-World

Third Manifestation of Sound World

ham = purusha

ham (?)

kam

kam

kham

gam

gham

nam

yam

cam

ram
ram

ham = purusha
fam

tham

dam
dham

nam

vam -

pam

pam

pham

bam

bham

mam

lam

tam

tam

tham

dam

dham

nam

Figure 8: Schematic Diagram of the Third Manifestation of Sound-World
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Figure 9-1I: Segments of the Brain (Vertical cross-section through ears)
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Figure 9-1I1: Segments of the Brain (Vertical cross-section through eyebrow
centre and point of sikha)

Figure 10: Ajna, Sahasrara, and Shiva-pinda in the Brain
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Figure 11: Nerves in the Brain
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f 111

Figure 12-11 and 12-1I: Gurupaduka — 11 & 111
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Om hamsah sat Srimad gurave namah’

Worship of Revered Guru [Sri guru puja]

My father, one day you had handed me a diary to write down things. After a year,
you wanted to know what I wrote there so far. The diary was so far used for bookkeeping
of the hermitage. After finding that out, you became rather concerned and expressed,
“Have I handed you the diary to use for bookkeeping purposes?” I was silent and thought,
“What else shall I write — what else is out there to write?”” Nearby, there was a pen as well
as an inkpot on the top of a table. You got up from your seat with the diary of the new
year at your hand (it was probably the 3™ or the 4™ day of January) and took me to the
table holding my neck affectionately with your hand. You dipped the pen in the inkpot
yourself and handed the pen over to me. Then, opening the page of the diary for that date,
you asked me, “Write something”. On the top of the page, I wrote, “Om hamsah sat
srimad gurave namah.” You were still holding my neck with your hand. I yielded, “You
may go, my father. I shall write.” Leaving my neck, you went back to your seat. It was
possibly thirteen years ago. It was my perpetual habit to write in secret, to contemplate in
secret and do perform any good deed in secret. I never let you go through my diary. When
I was writing the book, you were still drawing breath. But I didn’t show you the
manuscript. Before the first part of “Kramavikaser Pathe” left the press, you had left your
body. Today, when I am performing puja of my Guru, 1 am having this reflection all

along: “You may go, my father. I shall write.”

! Translator’s Note: These words indicate reverence towards guru and are exclusively used by the
sadhakas initiated into the spiritual tradition of the Ananda Math to which the author belongs.
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No longer do I use flowers or Bael leaves as ingredients in my puja. I have in me
whatever appeared during the course of my sadhana. This is not something unfamiliar in
Bharat [India] — the land hallowed by fapasya of rishis; the land of birth of Buddha.
What I have is man's inner possession. Even then, as you obligated me to put in writing,
do award your blessing so that every sadhaka is encouraged to shun insincerity and move
forward in the path of evolutionary development [vikash]; let selfless activity [karma-
yoga] be the natural outlet of their inner revelations. Further, let sadhakas and Bharat, the
land of desire-less karma, rise high with due dignity driven by powers of jnana and
karma, once again. Let mankind too set the goal of life in glorifying humanity and

abandon infatuation [moha] of beastliness.

I offer you my veneration.

Satyananda

Makara samkranti’, Era 1341 - Bengali Calendar

Kaliyuga® Era 5035 — Hindu Calendar [January, 1935 A.D.]

? Translator’s Note: An auspicious day in the Hindu Calender. Also, the author was born in this
particular day.

3 Translator’s Note: The current age, we are passing through is known as Kaliyuga according to
the Hindu scriptures [puranas]. It started at about 3102 B.C.
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Dedication

Three parts of my life appear before my sight like the flow of the holy Ganga —
the upper part, the middle part and the part of synthesis with the sea. One part of my life
is absolutely serene, quiet, fast-paced and dispassionate. When my age was thirteen, my
esteemed Guru appeared in my dream. After a lot of turn of events, I met Him first at the
age of sixteen. He, then, used to live in an ancient, quiet and dilapidated hermitage in
Chunar. I was overwhelmed by finding the great man from my dream, that sacred place
and that hermitage. The emotional stage of the struggle of my life came to an end then
and there. I began moving in tandem with reality. After about two years, I met him again.
He was at the Ananda Math at the hills of Chunar, far from the localities. My revered
Guru was known as Svami Saccidananda Sarasvati. He was a reputed sadhaka, yogi and
scholarly man of stature. He was the one hundred and forty first accomplished [siddha]
guru of Kaliyuga from the tradition of Ananda Math. In this tradition, the first Guru was
Gaudapadacharya. In our tradition, he is also known as Old Brahmananda Deva. I
gradually mastered the entire course of the sadhana of Ananda Math during my stay with
Guru for ten years. My life there was not an easy one. I was spending the daytime with
enormous responsibilities of work, excessive hard toil, service toward people,
maintenance of cows and offering service to Guru. I had to secure the time to perform
sadhana in the period between dusk to dawn. With due toughness and affection, Guru
was annealing me. After ten years, I left the hermitage and entered into a tougher life of

tapasya. At this time, I started writing this book obliged by repeated requests and efforts
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of Sri Gopinatha Kaviraja, a great scholar, and Revered Svami Atmananda, a learned

householder-cum-sadhaka.

Since my days with Guru, I used to have the vision of a pervasive and inspiring
shinning soothing glow [jyoti]. I was not ready to put that inspiration into action. Guru
had exerted much effort to set me into writing. Later his wish was found to be fulfilled. I
started writing books. The next chapter of my life has not terminated there. The course of
tapasya is still equally active. The final outcome of my life’s purpose is an ocean like that
of the river Ganga. That outcome too remains unchanged. Perhaps the middle age of my
life has already begun. This part of my life is enshrouded with mystery. It is moving
through many happenings concerning unfinished relations of previous many births. This
middle part of my life is also full of conflicts and collisions. However I do not have any
attraction or aversion to them. The first and last parts of my life are secured due to
blessings of Guru. I do not attach any importance to this present part of life, in which I
took the course of karma through writing books and other activities. Also, I do not have
any attraction or aversion toward coming in contact with many people. If the sacred land
of India is benefited through my activities [karma], the consequent benefactor is my
dearest revered Guru. And the subsequent contributors to that cause are Sri Gopinatha
Kaviraja, Revered Svami Atmananda and those great persons who have chosen the goal

of their life in tune with the path of evolution and Shaktivada.

Satyananda
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A Few Words to the Readers

We introduce, in short, different stages of men and actions [karma] discussed in
this book for the benefit of the readers. We have categorised men based on their
characters and activities [karma] into five different stages of Ganesha, Surya, Vishnu,
Shiva and Shakti. On application of this knowledge—as explained in the book—in
analysing characters of friends and relatives, the precision of this science will be
vindicated to the readers up to the minute details. Knowledge of a researcher about any
branch of science cannot advance much unless it is applied in the field-work. The readers
shall remember that science is neither a work of literature, nor any kind of doctrine, nor
even any kind of faith. Therefore, those who apply science in the field of action more will

have a comparatively better exposition of science.

The first scope for application of psychology is your own character. First, you
shall attempt to analyse character of which stage is most similar to your own character.
Afterwards, you shall attempt to perceive the character of each person at your proximity,
such as father, mother, brother, sister, relative, friend, teacher, leader, guru, disciple,
student, who fits the traits of character of which particular stage. After some effort for a
few days (5-7 days), you will find that the character of a particular individual reflects
clearly the traits of a particular stage. This will sharpen your own intellect [buddhi] and
the power of judgement. If you possess a superior purpose in life, your character will also

move towards betterment.
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Those who think for nation and society, shall attempt to grasp articles and lectures
of leaders and journalists using this science. Soon, they will be able to measure the depth
of knowledge and experience of different people regarding political and social affairs. If
you can learn to judge by using stages as benchmark then you will surely be able to
perceive precisely aim of activity for different individuals and impact of an activity on
society. First understanding of one’s own psychology, then understanding of psychology
of close friends, and eventually study of psychology of mass-leaders should be attempted.
After trying out this procedure for two to three months, an intelligent person will be so
wise in his understanding about political and social affairs that he will easily grasp the

consequence of any particular action.

Those who have ushered a new era in this world, were persons with thorough
understanding about the direction and scope of an action set in motion. Those who are
unable to predict the consequence of an action after having set in motion for some time,
will never be able to direct society towards betterment. If these types of persons are
leaders of a society, sufferings incurred by that society will snowball indefinitely. In this
work, we have indicated fair enough about implications of various stages of actions

[karma] towards social development.

In the first chapter of this work, it has been confirmed that the goal of human life
is atman. Purpose of activities [karma] and knowledge [jnana] should favour that goal in
life. In this chapter, every single karmi [activist] has been advised to move forward based
on the daivi sampads [divine endowments] like tejas [spirited opposition to asuras],

fearlessness [abhaya], and renunciation [¢yaga].
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In the second chapter, characteristics of individuals with traits of the Ganesha
character have been described. Persons of this stage are anti-injustice, self-abnegating,
fond of war, broad minded, slightly adamant. These persons possess integrity of
character, endurance, patriotism, courage, devotion towards justice and admiration for
material sciences. They talk firmly and never believe anything in blind faith. In the path
of evolutionary development, this character is the best. Persons from this stage are more
in common among judges, overseers, engineers, scientists, archeologists, youth leaders

etc. They are tough hearted by nature.

We have discussed about men possessing the Surya character in the third chapter.
They are affectionate, amiable, calculating, talented, prominent, believer in a doctrine and
sentimental by nature. When torn between two opposing views, they try to endear both
sides. They crave for ideal more than the goal. The development of this stage among
women 1is indicative of really advanced evolutionary development. Women with
development of this stage tend to be generous donors. Any affectionate woman has
development of this stage. These people are more abundant among teachers, professors,
advocates, physicians, diplomats, religious preachers, orators, journalists, priests, singers,
poets, charity-missionaries, Vaishnavites, supporters of non-violence, railways officials,

government clerks and astrologers.

In the fourth chapter, we have focused on persons of the Vishnu character. They
are grossly divided into three categories — 1) asuric Vishnu, 2) Vishnu with daivi sampads

and 3) ill-developed Vishnu.
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Persons from categories of (1) and (2) are authoritative, extremely intelligent,
reserved and crafty by nature. Their minds and words as well as their words and actions
do not match each other. They are usually suspicious by nature, but mostly none can

realise that. They possess organisational skills. They are hedonist and not at all idealist.

An asuric Vishnu is ruthless, oppressive, persecutor and opportunist.

A Vishnu with divine endowments is compassionate, benefactor of society,

generous donor and broad-minded.

Persons from categories of (1) and (2) are abundant among kings, landlords,

governors, viceroys, detectives, police officials, merchants etc.

Ill-developed Vishnu (3) 1s not any actual stage of evolutionary development.
Persons from the lower Shiva or the Surya stage assume Vishnu character for various
reasons such as greed, bad company or encouragement from an asuric government. They
are of extremely debased character, and among all stages, the most detrimental to the
society. They are brazen, liar, flatterer and extremely selfish. Criminals like thieves and
hooligans are from this stage. Among the lower rank police, there are plenty of people of
this type. Also, persons of this stage are found among beggars who ask for alms playing
tricks with their organs or with clever jugglery of words. These people earn a lot of

money by begging and are able to save a handsome amount.

In the fifth chapter, the character of men of the Shiva stage has been analysed.
These types of men are divided into two categories — 1) lower stage Shiva and 2) higher

stage Shiva.
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Both kinds of men are fond of natural life. They long for living in fields, under
trees, in banks of rivers, or near forests. They are fond of simple living and simple attires.

They are satistied just with basic necessities. They do not think much about the future.

Persons with evolutionary development of the lower Shiva stage believe in simple
dharma — often worshipper [upasaka] of a lower level spirit [preta]. They are not at all
intelligent. People of this type are found in plenty among porters, labourers, guards,
binders, orderlies, cooks, tea-stall vendors, individuals earning bread by conducting puja,
small inn-keepers, press compositors, horse-carriage drivers, sweepers, drivers of ox-

carts etc.

The higher Shiva stage of evolutionary development can be found only among the
recluse [tyagi], yogis, sadhakas [devoted worshipper], tapasvis [ascetics], and rishis
[seers]. They are content with all disciplines of knowledge [jnana] and sciences. They are
more intelligent than men from the stages of Ganesha, Surya and Vishnu; nonetheless,
they attach no importance to endowments of these stages. In the path of evolution,
everybody possesses an inclination towards tapasya at some stage. Such persons devote
themselves to tapasya in forests, jungles and mountains for long years. These persons
with genuine devotion towards tapasya represent evolutionary development of the higher
Shiva stage. (If someone conceives a reputed person with realisation [anubhuti] of the
Surya stage as equivalent to a Great Man of the higher Shiva stage, it will be a blunder in
judgement. There are enormous differences between two of them concerning

evolutionary development, character and purpose of karma.)
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In the sixth chapter, the evolutionary development of the Shakti stage has been
discussed. Many of the Great ancient seers [maharshis] and philosopher-kings [rajarshis]
had this stage of development. The greatest being of this stage is Sri Krsna. Those who
deliberate about politics shall read this chapter again and again. Both the sixth and the
seventh chapters contain the discussion about the purushottama, the Greatest Evolved

Being.

In the seventh chapter, we have explained the power of mantras. In this chapter,
we have also described Cosmology. Once karmis perceive the Cosmology, they can also
grasp well science of karma. If sadhakas and karmis can acquire the Ganesha character
then they will be empowered to further advance towards the Shakti stage surmounting the

stages of Surya, Vishnu and Shiva.

We, hereby, enhance our exposition on phonetics to perform japa of pranava
[om], which has already been narrated in the seventh chapter. The technique for japa of
om goes as below: At the arousal, three matras [morae] of “a”, on its continuation
another three matras of “u”, and in its dissolution a long nine matras of “m” persist. An

even more advanced method of japa is described below.

In the arousal three matras of “a”—one each at the muladhara, at the
svadhisthana and at the manipura—is to be sounded. In the state of continuation (at the
anahata) the span of sound of “u” shall be two times the span of sound of “a” (u-u-u — u-
u-u). The place of dissolution is from the vishuddhakhya to the sahasrara and the span is
nine matras long (m-m-m — m-m-m—m-m-m). Careful examination of crow of a rooster

will enable you to clearly understand the demarcation of matras. There are three
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segments in the sound of a rooster. The second segment comprises of double the number
of matras compared to the first segment. And, the third segment is sounded in a span of
time tripling the first segment. This particular method of japa of “om’ is more advanced
compared to the method already elaborated before. It is really sweet to listen to om

sounded in this manner .
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Book One
Chapter One

Before the beginning of this book, we want to clarify a few pertinent points. The
purpose of man's life is to attain Absoluteness in the evolutionary path [vikash]. All
conventions, ethics, knowledges and sciences of mankind are, fundamentally, to support
that purpose of human life. When atman is disregarded, failure prevails in all aspirations
of human live. And all foundations of dharma [religion], state, society and education are
taken over by confusion and chaos. Consequently, human existence—both at individual

level and at collective level—becomes grief-stricken and disturbed.

On analysis of various religious, social or political doctrines present in today’s
world, it becomes evident that some of them aspire to manifest the absolute development
of life, while the goal of some of the others subsists in thuggish atrocities, hatred,
barbarism and enjoyment of material and sensual pleasures [bhoga]. Body and atman are
inseparably linked to our existence. Some men form the goal of their life encompassing
around body; however the wiser ones set up all customs and ethics of individual and
collective life focusing on atman. The Indian social thinking is, therefore, especially
incommensurable to all other social thoughts of the world. The foundation of social
thoughts of other nations have been laid based on material and sensual enjoyment

[bhoga] and body; whereas atman is situated at the centre of Indian social thinking.

I exist and my body too exists. Here “I” has been used to refer to atman. My body
is sustained by that atman. After thorough research, revered rishis have affirmed that

among body and atman, it is indeed atman, which is the eternal and real entity. That is
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why rishis made gigantic efforts to lay foundation of Indian social thinking based on
atman. Till now, the educated are ignorant regarding Indian social thinking. It should be
disseminated with due endeavour. Then, Indian society will be stabilized based on this
foundation. In medieval ages, India forgot her political and social thought based on

Shaktivada; consequently, there came the fall.

Our selthood gets expressed through body, mind and atman. Although social
thinking of all nations but India is based on “body”, nowadays the modern educated
people are aware of psychology to some extent. After admitting the existence of mind,
man becomes spiritualist. After recognising the entity of mind, none remains as a
materialist. If we classify human social thinking in the light of psychology, none will
dare to deny this idea in the present age. All social thinking can be classified in three
classes based on psychology: 1) asuric [evil] social thinking, 2) weak [durbala] social
thinking, and 3) powerful social thinking. This book on path to evolution deals with
different stages of psychology. After a careful study of the book, the reader will find food
for all kinds of thoughts. It is sad to note that in medieval age, India [ Bharata-varsha]
was engrossed in weak social thinking. Those who desire to perceive the Indian socio-
political thinking should read the books ‘“Shaktivada: A Powerful Commentary on

Politics” and “Empowering Society”.

In the first chapter, based on the image associated with flag we have attempted,
somewhat philosophically, to demonstrate that the purpose of human life is atman; and it
is necessary that human activities [karma] and knowledge [jnana] are in conformity with
atman. If this chapter is difficult for anyone to grasp, he should start reading from the

second chapter.
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The Book One of this work contains four small chapters. Chapters from the
second to fourth describe three stages of our psychological development. In the first
chapter, an exposition on atman has been done based on flag. We have anchored the
discussion of the second, third and fourth chapter on elucidating the dhyana-mantras
[mantras for meditation] for Ganesha, Surya and Vishnu respectively. They represent the
three stages of evolutionary development of human psychology. Our work may seem like
an uncharted territory to the readers; but it will contribute lavishly to their food for

thought.
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Flag of Karma-yogi [Desireless Activist]

Flag is a yantra [device] made from cloth reflecting the inner self. By tying it with
a stick, it is kept to flutter in the wind on the sky. As man has obtained knowledge
[fnana], he has discovered infinite ways to disseminate that knowledge to the world.
Discovery of these ways is not out of man's obscure imagination, but such dissemination
of knowledge [jnana] is rather natural. Man cannot preach this knowledge [jnana] just
because he desires so. Again, man cannot simply enjoy the joy of this knowledge in
solitude and deny this to the world by being engrossed in it. Manifestation is perhaps the
Natural Law [dharma] of jnana; thus jnana is continuously being revealed. It truly fills
the heart with pure joy to think of the countless different ways, through which man has
disseminated the same jnana—commentaries, emotions, mantras, rhythms, melodies,
tempos, ragas, instruments, symbolic bodily gestures [mudras] etc.. Who will count the
number of captivating murtis [idols] has man created and number of pictures has he
depicted of the same entity from different angles as symbolism for the same jrana over
and over again? It is next to impossible to count the number of ways he look at the same
entity with different perspectives. Thereby, every entity discovered is real; every form is
replete with vivacity; every phonetically described attribute is a mantra;, and every
manifestation of the inner self is a yantra. There are numerous types of yantras invented
as symbols. Man’s revelation of his inner self to the entire world is based on his
discovery of inner self or his enjoyment of beauty of the inner self. Each one astonishes
the world by manifesting his inner self in different ways — some as yantras, some as
mantras, some as emotions [bhava], some as words, some as rhythms, some as tattvas

[theories] described in the philosophy of Samkhya. Man invented a yantra representing
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himself after attaining to a centre of junana in search of his inner self. He made this device
out of cloth and dyed it with pigments; and he would hoist it in the sky with the help of a
pole. It would declare the perpetual message of the inner self, being high in the sky and
being moved by gusts of wind. The Sanskrit word for flag, “pataka”, is an onomatopoeia
derived from the sound made by a flag in a gust of wind. Who does not desire his
unblemished fame being publicised over the entire world? Who does not seek to fly the
perpetual flag of his inner self which is eternal, exulted, lofty and free exactly like
atman? Who does not cherish to receive joy [ananda] at heart by glancing at the flag
which reminds him of atman? That is why flag-hoisting is an immensely pleasurable
affair. Man, knowingly or unknowingly, loses himself at this joy from watching his

“own” flag in the sky.

Words expressed in the preceding pragraph needs to be demystified. One’s inner
self [svarupa] means one’s true manifestation, or the manifestation of atman which is the
actual conscious entity in us. Atman has manifested itself as every single entity; atman
subsists on this world in the form of all sentient beings. Sentient beings [jivas], being
constrained by infatuation [moha], have forgot their True Self; they are inflicting pains to
themselves and to the world; they are creating endless disturbances everyday everywhere.
They are gasping for breath and causing others to suffer from same misery too. As the
sentient being is a manifestation of atman, he has infinite capability to create both bliss
and suffering. When confined by ignorance [lack of jrana], the sentient being begets
suffering for himself and others; the selfsame sentient being, after breaking through the
confinement of moha, immerse himself in the nectar of endless peace. He becomes the

manifestation of peace in this state of Liberated Living; and the world finds the way to
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immortality under his guidance; the world becomes the manifestation of peace,
manifestation of atman, or manifestation of immortality. Not all the jivas with physical
entity become jnani. On the contrary, among millions only one or two arrive at this state
by long years of sadhana and tapasya [tenacious austerities]. Being misled by the
darkness of ignorance, when the world suffers from grief and disturbances, at that
moment a Liberated Great jnani places an object before the world, with the help of
which, self-forgotten deluded man becomes capable enough to perceive a silhouette of his
True Self. This object is called a “yantra”. With the help of this yantra, he repudiates
those conducts of life which are unfavourable to his evolutionary development, and
pursues karma that are supportive of his aspiration of evolution. Thereby, he becomes
capable of rejuvenating the peace—founded upon atman—individually as well as

socially.

People of a land whose dwellers have discovered atman as their True Self, will
naturally express atman in every yantra. That is why the knowledge [jnana] of India is so
beautiful, so lively, so immaculate, so sweet and so sacrosanct. Forever, India has been
guided by rishis, jnanis, yogis, tyagis and it would be so even today. Not only India has
set up the flag as a yantra to spread truth, love and peace of our True Self, but also all the
endowments of India—her language, her nature and emotion [bhava], yantra and mantra
—disseminate messages of our dearest atman. All disciplines of knowledge, arts and
sciences manifest expressions galore of atman. Even the alphabet of Indian languages are
connected and aligned in tune with afman. For this reason, even today neither the
civilization of India nor her endowments of jnana is extinct; it shall not be defunct in

ages to come.
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Oh, Dwellers of the world, where are you looking for peace? If you genuinely
seek peace then come to India. India is anchored to your atman, and peace is the eternal
identity of atman, your True Self. If you really desire peace, learn manifold disciplines of
knowledge of India with a humble attitude. All disciplines of knowledge of India possess
an immaculate aura of peace in their every organ. If India can accept her own political
thinking and her own action policy, not only India but also the world will be rejuvenated
again by the nectar of peace. I sincerely repeat the truth: Learn with respect values of
India for peace. None of her disciplines of knowledge is bereft of peace, verve or atman.
All her disciplines are composed in such a rhythm that it will be resonated inside you.
Getting rid of any ill-feeling, if you can really practise the knowledge of India even a

little then you will definitely be able to immerse yourself in peace.

The flag is one of the many different ways that man has invented to manifest his
inner True Self. Whenever any manifestation [murti] of the True Self has been expressed,
its beauty has been enhanced by flying it high in the sky. It is true that human aptitude for
knowledge can experience only manifested entities [murtis], whereas man (or sentient
being for that matter) is essentially non-manifestable atman at the core; even then, man
needs murtis either to attain to his True Self, or to empower himself to perform activities
in commensurate with his True Self. In other words, there are two dimensions of the True
Self—one Manifest and the other Unmanifest. The Manifest has been expressed as sthula
[the physical world], sukshma [the ethereal world] and karana [the causal world] by the
philosophers. There are others, Great Men, who described everything in terms of fattvas.
Essentially, none could overcome the boundary of manifestation [murti]. Therefore,

various types of flags have fluttered in the sky depending on varieties of activities,
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emotions, natures and characteristics at different times. Furthermore, man has endeared

new flags replacing old ones with his changing taste.

With progression in jnana, man has set up murtis of many adorable objects and
entities in arts. And, when others have felt these animated expressions of junana in their
heart, those expressions have amazed them too. Nonetheless, mankind could not innovate
anything else as simple as flag and could not establish anything else as respected as flag.
There has been no other murti to invigorate the human soul with such simplicity and ease.
Therefore, one can call the flag as the best among all invented icons [ murtis]. It is not
easy to determine the first time when this came to human awareness and when it fluttered
in the sky. The flag is not something bred by the obscure imagination of a human being
but a true treasure perceived by rishis and jnanis. That is why there are so many
references on the flag in the Vedas, the earliest repository of human jnana and the wealth
of rishis. Rishis utilised flags in various manners; they introduced flag in numerous
forms, in countless ways, and for very many purposes. Not only the flags they have
planned and suggested, facilitate attainment to True Self but also those flags are required
for smooth completion of all mundane and preternatural activities. Being aware of this,
rishis systematised the role of flags in all those activities, proofs of which are abundant in
the Vedas. Anyway, flag is the manifestation of knowledge [jnana] about the True Self as
well as a possession of power of the True self. This icon [murti] of the True Self

encouraged and delighted mankind even back in the Vedic era.
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Murti and Devata-puja [Deity-worship]

We create a murti in the exact manner as we feel our True Self within us, to
communicate our feelings to the world. A murti can be manifested by an artist, or it can
be animatedly depicted by a litterateur. A murti is whatever way we pursue to present
realised truth or our True Self to others. Anything—words and phrases, expressions and
emotions, ragas and their consorts raginis, colours, body languages—each may very well
be a component for creating a murti. Why do iconoclasts inspired by some religious and
political doctrines not condemn and burn their flag? Critics of idol-worship should
attempt to grasp the profound science of formation of a murti. Those who blindly
venerate murtis merely because of their cultural background [samskara], should too
deliberate on the purpose of murti-puja. We are neither despicable “idol-worshippers” nor
are made like that by the rishis. The true path which the rishis discovered to assist us in
perceiving our inner true possessions in a very concise manner, is known as murti. The
murti is, no doubt, non-contemptible, which is why everywhere around the world, the
respect (or puja) for the flag—a kind of murti—is observed. We realise one element of
truth; we want others to enjoy the beauty of that particular element too, which we
facilitate by revealing its beauty to outside people. This is the way the world has become

enriched in all possessions of jnana.

Those men who are hypocrites, devoid of junana from sadhana and bereft of
realisation inside their heart, do not perceive significance of the murti for dissemination
of jnana; they instead assault murtis. Along with that assault, such a man becomes a
manifestation of stupidity, barbarism and ignorance, which becomes explicit in his face.

In pursuit of divine intention [daivi bhava], we arrive at the purest form of our True Self.
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Practice of asuric intention turns us into asuras. Appeasement of the asuric reduces us to
worthless and inhuman beings. Divinity, asuric nature and worthlessness, all these can be
portrayed through murti. Therefore, denouncement of murti is an expression of stupidity.
In the Quranic doctrine, denouncement of idolatry is part of its design to encourage
barbarism. This has been discussed in the booklet entitled “Who is Allah”. Those who
practice barbarism and senselessness in the name of religion, have become vociferous
denouncers of idols. The time is ripe when the faith based on a scripture of barbarism and

senselessness, would be annihilated.

It is hereby necessary to elaborate the science of murti-puja [ritual of idol
worship] and devata-puja [deity-worship]. Every murti discovered by a jnani has a broad
perspective which goes beyond cultural constraints [samskara]. Everyone should be
aware of this fact. It should also be widely disseminated that origin of all murtis lies in
dispelling animosity and ignorance. The murti is an expression of art, or alternatively a
skill to communicate jnana. A jnani receives his share of veneration in the world
depending upon the perfection of his skill and its applicability in karma and philosophy.
Murtis with weak philosophical foundation perish soon. Only a perfect art draws respect

and veneration for ages.

After explaining murti, we say a few words about devata [deity] and the puja
[worship]. An inspiration which encourages man to perform selfless activities for the
benefit of the world or to wage war for a just cause, and which assists in his evolutionary
development, is known as devata. An unworldly inspiration of the inner being [antara]
which is at the root of die-hard effort to present truth and peace equally to everybody, is

called devata-hood [Divinity]. Divinity is tantamount to bravery. Divinity is the earnest
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inspiration to exterminate the asuric nature, even at the cost of sacrificing own life. It is
also called the daivi sampad [divine endowment] in us. Its development becomes
prominent in every person once he practises truth for some time. Various divine and
asuric endowments are mentioned in the sixteenth chapter of the Gita [Gita]. A rough
understanding of those endowments enables one develop a gross idea on the science of
karma. The daivi sampads are: fearlessness [abhaya], purification of psyche [chitta],
devotion towards jnana and yoga, charitable disposition and philanthropic contribution
[dana], suppression the temptation of carnal pleasures [dama], work for the benefit of the
society [yajna], Study of relevant scriptures for vikash [svadhyaya], austerities [tapasya],
simple-mindedness, absence of injury [ahimsa], truth, absence of anger, renunciation
[tyaga], peace, aversion towards hypocrisy, compassion [daya], absence of greed,
mildness [mrduta], decency, unwaveringness, spirited opposition against asuras [tejas],
forgiveness, cleanliness, patience, absence of arrogance and absence of jealousy. The
asuric endowments [asuric sampads] are: dambha [inflicting injustice without caring
about morality], darpa [derivation of self-satisfaction out of repeated persecution of the
innocent], abhimana [egoism|, anger [krodha] and cruelty. All humanitarian activities of
this world are performed by the great men, possessors of daivi sampads. All immoral acts
stem from abominable beastly men, possessors of asuric endowments. Absolution of men
with asuric endowments generates vice in society. Those who seek liberation of nation,
society, community or own individual self, should pursue at least one the daivi sampads.
This divine power makes a man so courageous that he can battle fearlessly thousands of
ferocious beastly men completely alone; that he can be firm at his own tapasya being in

the middle of thousands of fierce animals. The possessors of asuric endowments cannot
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accomplish anything without forming a group. It is needless to say that they contribute
nothing to the world but cause injury to others. Those who are in pursuit of daivi
sampads, become devatas. The daivi sampads comprise the core of all dharmas of the
world. Men of the world irrespective of race, nationality and religion should pursue them.
A religion which lessens development of these daivi sampads among its adherents, does

not last long in this world. You shall eradicate that religion by exercising due effort.

Among the Aryas, the ritual of murti-puja was essentially worship of daivi
sampads. In an era, murti puja was highly adored on this earth. That era was definitely an
era of peace and appreciation of beauty. Murti-puja grants worshipper tremendous
amount of peace and power which is impossible to obtain in such a simple easy manner
through any other means. Hindus have forgotten all ethereal beauties of puja and have
become victims of priests’ business tactics. This has prompted the fall of Hindus to a
large extent. More damages have been inflicted to them by their leaders who appease
asuras. Those who seek proof of peace in murti puja, should go to a museum of ancient
idols. They should observe the entire idol from its feet to head with introspection. And,

soon they will find their mind to calm down.

As various daivi sampads grow inside us, a similar soothing glow [jyoti] becomes
prominent in our face as well as in our entire body. Those who can perceive someone’s
psychology by looking at his face, will grasp this point rather easily. Artists and sadhakas
realise this manifestation quite well. The facial expression at a time when renunciation
becomes dominant in mind, is different compared to the facial expression of tejas
[spirited opposition towards asura]. While crafting a murti, an experienced artist

manifests an emotion [bhava] in its face with due care. As sadhakas contemplate that
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facial expression of beauty with focused mind, their inner world becomes saturated with
that daivi sampad. Jnanis quench the thirst of mankind with the nectar of jrnana in
harmony with the contemporary popular taste; both practice of daivi sampads (narrated in
the Gita) and engagement in murti-puja (like the Aryas) develop the same thing in man.
Once upon a time, sitting under a tree Buddha preached the same words which the great
hero Arjuna had heard in the battlefield in another era; furthermore, during the heydays
of murti puja, artists expressed those very words through their art. This is perfectly in
harmony with our understanding. The fundamental insight is that everybody should be
Shaktivadi and fond of dharma. What else can those who are unable to enjoy the
unpolluted feelings of joy [ananda] and peace from dharma, do except rousing asuric

instincts in them after beholding a murti?

In sum, the devata puja is nothing but practice of daivi sampads. If ritual of murti
puja does not usher bravery and divinity in you then there is no necessity of murti puja.
What is the point of spending huge sum of money in performing Durga-puja if it does not
bring out that intended courageousness in you? By any means, man should possess daivi
sampads; the natural peace of the world must be ensured by annihilation of asuric
sampads and their possessors. This is what the Gita teaches. This is indeed the policy

embodied in the Gita and the Vedas.

Those who have observed rituals of Durga-puja, must have noticed that there is
also puja for weapons of the Goddess. The science of puja discovered by the Aryas, runs
incredibly deep. Puja imparts all knowledges [jnana], sciences, philosophy, customs and
ethics to man in one single session. Puja is the only way to transform a man into a

personality unconquerable in the respective field of action [karma] and fearless in the

52



path to mukti [Liberation]. Different components of puja are various mechanisms to
measure different types of junana. Those who, through puja, do not attempt to acquire
power to grasp various disciplines of knowledge and dynamics of actions, reap only a
very small fragment of benefits by worshipping Durga, the embodiment of Absolute
Power. Connecting to endowments of Shakti [power] inside us is the purpose of Shakti
puja. One should connect to endowments of Shakti through possession of daivi sampads.
The weapons of Durga express the divine nature set to wage war against the asuric nature
in the field of action. If you can truly attain to the core of Shakti sampad then you will be
able to possess all daivi sampads as well. And, you will grasp action-strategies [science
of karma] and science of shaktis. Alternatively, one can also reach the centre of Shakti
rather smoothly by his pursuit of daivi sampads. This core Power [Shakti] is called
ishvara, both in masculine and feminine sense; any power [shakti] that subsists in
between jiva-hood and ishvara-hood, is called a daivi sampad as narrated by the Gita;
and it is also called devata [deity] in the Arya scriptures. Everybody—irrespective of
being karmi, jnani, or sadhaka—should pursue practising daivi sampads to arrive at the
centre of Shakti. Power may also be acquired through cultivation of the asuric sampads,
but in that case the centre of Shakti stays beyond the reach. The asuric sampads are also
connected to Great Shakti, but they survive on our abhimana [ego]. That is exactly why it
is also very much feasible to accumulate power by pursuit of asuric sampads. Those who
proceed in that route, become powerless again after employing the accumulated power
for their own enjoyment [bhoga]. Destruction is the sure outcome for them. This explains
why asuric doctrines fall apart very quickly in this world. An asuric society survives

from one hundred to at most fifteen hundred years. We all dwell in the shore of vast
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ocean of power [shakti]. Shakti never deprives anyone. Egoists [ones replete with
abhimana] among us deposit power in their own tiny repository and hold that as their
“own” power. And others who are abhimana-less, submit themselves to that absolute
embodiment of power [Shakti]. Appropriators of shakti from the shakti-ocean to their
own tiny repository lose their shakti gradually. Those who submit themselves to that very
embodiment of power, never run out of power. Those who utilise their endowment of
power for the sake of society, are Shaktivadis [followers of Shaktivada]. All powers—
prosperity, organisation, weaponry, power of intellect, or knowledge [jnanal—are for the

well-being of society.

Devata-puja and Shakti-puja are for attainment of daivi sampads and power.
Attainment to different sources of power requires pursuit of various types of daivi
sampads. In the same vein, a person who has reached a particular centre of power, clearly
manifests corresponding daivi sampads in his karma and nature. Let us consider the
power of Vishnu. The conscious entity that is equally pervasive in all sentient beings over
the entire world, is called vishnu. Vishnu-puja is tantamount to habit of nurturing
impartial love for every sentient being. After having a theophany [appearance within] of
Vishnu, a person does not possess any kind prejudice based on social distinction and
stratification. Vishnu possesses a conch trumpet [shankha], a chakra [war-quoits], a mace,
and a lotus. The conch trumpet signifies a firm public protest of injustice and falsehood.
Efforts to organise and unite mankind are known as chakra. Strategies against dishonest
organisation are also called chakra. The mace is an unyielding weapon to exterminate
asuric-natured people completely. This is the natural state of peace, namely the lotus.

Vishnu-puja enables one to obtain these powers. The theophany of Vishnu shall award all
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these powers to sadhaka. Those who claim themselves as worshippers of Vishnu

[Vaishnavites], should acquire these powers.

After having firmly experienced the all-pervasive conscious entity of Vishnu, the
daivi sampads of the Vishnu-centre become prominent inside the sadhaka. Then, we can
utter the truth, not being cowed by the asuras. Then, we cannot rest idle when our hearths
and homes are plundered by the asuras with our mothers and sisters being violated. Then,
we do not desire to accumulate wealth in our iron-chest at a time when thousands are
dying of starvation. If Vishnu-puja is genuinely pursued in a society, the society will
assume the manifestation of Vishnu. Those with theophany of Vishnu will, without
exception, be manifestations of Vishnu. In the contemporary perspective, Vishnu-puja has
undergone a metamorphosis from its originally intended purpose to a pompous affair with

musical fete and an effective business enterprise for priests.

Definitely, ritual of puja was never proposed for the puerile purpose of playing
with the idol, treating it like a doll. Those who are aware of rituals of puja and are
genuinely karmi-cum-sadhaka, will perceive this statement quite well. Significance of
puja is rooted in the following motivation: Man shall worship daivi sampads and he shall
acquire those worshipped daivi sampads and also have endowments of Shakti. Creation
of murtis is aimed at growth of daivi sampads. This is the scenario all over the world.
Accordingly we observe that communities that do not admire idols or images, are
generally duller in intellect. We erect statues of great men gifted with various daivi
sampads—warriors of considerable prowess, ascetics [tyagis], yogis, and philanthropists.
This is for the sake of cultivation of those daivi sampads inside us. Erection of a statue of

Bal Gangadhar Tilak [a national hero who was a social reformer, philosopher, writer and
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freedom fighter] does not please him; it only honours the daivi sampads inside him. His
atman does not, really, wait to receive our tribute towards him but moves on in the due
course. Depending on the nature of his karma, he may very well be wandering among us

in his reincarnation, for experiencing advanced jrnana in his evolutionary path.

The flag is essentially a murti. It signifies independence and loftiness of our True
Self. Our brain—the repository of junana in us—vibrate by the waves of various thoughts
and emotions [bhavas]. These waves are constantly configuring us in manifold forms like
dyes pigment a piece of cloth. By induction of various divine emotions—absence of
injury [ahimsa], truth, renunciation [tyaga], philanthropic contribution, tejas [spirited
opposition to asuras], fearlessness [abhaya]—we become embodiments of corresponding
emotions. We augment daivi sampads and elements of Shakti so as to reach our True Self,
to keep our selthood undistorted, and also to establish our True Self in this world. As we
come closer to various powers and different daivi sampads inside us, we “are dyed in
different shade of colour”. Great personalities of jnana established our inner
manifestation of divine nature and divine power [shakti]—the expression of atman—by
flying the corresponding piece of cloth. That is called a flag and a murti. We feel
honoured by paying tribute to the flag. Essentially, we do not fly a piece of cloth in the
sky, but express our True Self to the world through the flag. We do not worship a flag per
se but worship a power inside us, worship a daivi sampad in us, worship our atman. All
our murtis discovered by jnanis, signify the same thing. Look not at murti, but at atman.
If you endear murti, you will surely alienate yourself from atman one day. Look at
yourself; look at jiva; look at atman; yet again look at the flag. Project not the discoverer

of the flag as ignorant; and forgive not the asuras. Say not your own ignorant behaviour
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as precept of a jnani. Adopt a vision as broad-minded as a jnani is; be firm at truth.
Everywhere, accept everybody in the same spirit. Make no mistake here — the Atman is
your True Self; jiva-hood is your True Self; flag is your True Self; and above of all,

humanity is your True Self.

Murti and Ishvariya Shakti

Flag came into being to motivate man search for his True Self, and to invoke
spirits of jnana and karma in man akin to his True Self. Use of flag at any period has
been in accordance with man’s perception of his True Self at that period. Although jnanis,
philosophers and rishis invented flag for this purpose, nevertheless usage of flags has not
been for that unblemished cause all the time. Not only flag but also use of any
endowment from any discipline of knowledge does not comply with immaculate
mentality or goodwill of the inventor, all the time. The indulgent, the hedonist and the
persecutor appropriate all inventions of science which originated from vigorous pursuit of
austerity, endurance, renunciation and patience; and they use these inventions as
instruments to persecute others. If application of flag were restricted to the cause of
discovery of True Self and pursuit of True Self then there would have not been any
suffering in this world. Through depriving others, man accumulate disproportionate
amount of power compared to his needs, for the sake of his own pleasure. By depriving
others, he also encourages them to adopt the same outlook of depriving others. Thereby,

in this world sufferings augment in a multiplicative manner day by day.
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Many argue that the root of disturbances lies in use of these icons like the flag. In
reality, there is nothing wrong in use of icon itself if this has been approved by a jnani or
a rishi. When mankind has recourse to an icon pervasively, there definitely exists a true
realisation associated with that icon. In later times, use of that icon happens to meet
narrow purposes out of lack of juana or sadhana, or judgement being delinked with
atman. Once upon a time, the flag was exclusively used for advancement in evolutionary
path and accumulation of inner power. Even today, some are using flag for the same
purpose. However, there are many instances of iniquitous abuses of flag in the political

field at present.

In the age of rishis, every icon was used in an honest manner for the well-being of
the world. In later ages, mistake or selfishness has crept in their usage. Application of flag
was designed based on scientific and philosophical function of colours. The purpose of a
flag can immediately be perceived by observing the colour of the flag. The psychological
[related to bhava] and functional [related to karma] implications of the flag can, thereby,
be gauzed. In the present times, we use flag in an inhuman manner for a host of possible
reasons—either its purpose has been lost, or opportunism has found a way to misdirect its

application, or there is slavish submission to an unenlightened tradition.

Syama’s father and his co-villagers banished his uncle out of their village for
notoriety of his uncle’s character. During the time of banishment, Syama’s father might
be holding a red-coloured flag at his hand. Syama saw this incident in his childhood that
his father drove his uncle [father’s younger brother] out of the village. Then, his father
was forty and Syama was only five or six years old. Syama did not remember the details

about this act of banishment other than that his father had driven his own brother out with

58



a red flag at the age of forty. Soon after, his father passed away. After some more years,
he asked his mother that why had his father banished his uncle out? His mother said that
his father had done this for the sake of dharma. Then, Syama concluded in his mind that
he would have to banish his younger brother at the age of forty. If it was his father’s
dharma, it would be his dharma, too. Anyway, Syama became forty years old one day.
His mother also became senile. He gathered all villagers and held a red flag in his hand to
banish his brother out of their village. His brother asked, “What’s the matter?” Syama
replied, “You have to get out of the village for the sake of dharma.” His brother said, “Is
this really true?” Syama told him, “You can ask your mother.” Their mother said, “Yes,

your father protected dharma in this manner.”

In this way, the use of flag would have been going on over generations to banish
one’s younger brother out. Though there may be no real-life example exactly like this,
one can witness hundreds of very similar real-life stories echoing this example. Ignorance
has enshrouded all disciplines of knowledge of ours. After some time, discovering the
core logic behind usage of red flag, some noble person explained that to everybody in
society to get rid of this tradition. Everybody perceived his thought. However, as it had
been a clever ploy to deceive one’s younger brother of his inheritances, the elder brother
did not accept that. On the contrary, he persecuted that noble man by posing himself as a
man of dharma to rulers and to society; he appealed to the cause of protection of dharma.
He might be carrying out false propaganda to disgrace and discredit that noble person.
Lack of knowledge as well as narrow-minded selfishness has occupied all organs in our

society.
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Rishis suggested use of flags of the same colour for a variety of purposes. In the
Arya scriptures, there are suggestions of its use as a ishvariya shakti [ishvara-like power],
as a divine nature [daivi bhava], and also in mundane everyday affairs. In the rituals of
puja, and yajna, there is provision of usage of flags in a highly scientific manner. Still
now, the custom of hoisting flag for prevention of epidemics like Cholera and Pox are
observed; the pertinent procedures have been described in the Tantric scriptures. We have
noted instances where the impact of an epidemic weakened immediately after hoisting
flag in the designated manner. We will not pursue those discussions in this book. In this
work, we have emphasised flag, only from the point of view of selfless activity [ karma-
yoga]. If we can reestablish the foundation of karma-yoga in its true spirit, all these

disciplines of knowledge [jnana] will be revived.

Shakti (Durga), Shiva, Vishnu, Surya and Ganesha — these are the Five Devatas
[deities] with whom the Aryas have been very familiar with. There are dhyana-mantras
[mantra for meditation] and flags for these deities. Sadhakas experience the theory
[tattva] of a devata by sadhana. On the other hand, scientists and philosophers can
actually grasp the theoretical nature [fattvik svarupa] of these deities by analysing their
flags. Political leaders and social organisers will be able to make effective decisions on
many important things in the field of action, once they grasp these theories [fattva] well.
They will also perceive the mechanism of empowering themselves through accumulation
of power. Five Devatas of the Arya rishis are different manifestations of our True Self,
representing different powers inside us. These entities and powers are neither unreal, nor
chimerical, and definitely not beyond the scope of our judgement. They are linked to our

atman exactly as our desire, outlook, memory and ego are. Indeed these powers are not
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equally developed within all of us. These ishvariya powers are found firmly in their

fullest form inside us, by practice of daivi sampads and selfless karma for many births.

Hereby it should categorically be stated that we will not be able to attain
emancipation [mukti] without development of these ishvariya powers. In this context,
mukti means both national liberation and personal salvation, simultaneously. Though not
absolutely, at least partial development of these ishvariya powers can indeed be found
among everyone. The ishvariya nature in man is synonymous with the nature of a karmi
with an organisation. We all are desire-less karmis by dint of our True Self; this is the
general definition of ishvariya nature in us. When we attempt to confine the fruit of our
karmas within any narrow enclosure, our karmas turn into karmas with desire which is
again non-ishvariya karmas or karmas of jivahood. Furthermore when we use the fruit of
our karmas for the sake of our own physical enjoyment [bhoga] and when our karmas
enhance others’ sufferings, our karmas are considered as asuric karmas. If we can assess
our mindset by our own conscience then we shall be able to perceive whether to
categorise our karmas as ishvariya or not. Another individual will never be able to assess
our karmas by observing them or through listening to our words, unless that particular
individual is a karmi of ishvariya nature. It is impossible to transform a person into a
karmi of ishvariya nature by regulatory constraints or encouragement through recognition
and appreciation, unless that person follows the directive of his own conscience, or a
genuine karma-yogi without any desire. Fundamentally, a human being is a desire-less
karmi, unless he attempts to subdue others’ natural rights for the sake of his own bhoga
or for his community members' bhoga, and unless he confines his own existence to his

physical self or for the sake of narrow selfish interest of any particular group.
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Examine what you are going to do. Judge yourself to find out why you are going
to do that. Do your karmas signify a movement against asuric nature? What do you
conceive of yourself-bodily entity or atman? Do your karmas assist man's evolutionary
development, or hinder it? Are your karmas leading you toward the disposition of atman?
Alternatively, are they dragging you toward your existence as a physical self or as a
member of a particular race, nation or community? This is your framework to judge
yourself; you will soon perceive whether you are a desire-less karmi or a karmi with

desire, an ishvariya karmi or a non-ishvariya karmi, or an asuric karmi.

The first question is, whether your karmas make you just as independent
[svadhina] as atman. The next question is, whether your karmas assist others in
dispelling their outer coverings to have exposed the inner atman in them. None can
become a desire-less karmi through hypocrisy. Be aware that soon there will be campaign
against all kinds of hypocrisy. All barriers in the path of evolutionary development will

be washed away.

Tattvas of the Five Devatas are essentially synonymous to fattvas of their flags.
These tattvas are perceived through various means such as argument, judgement,
sadhana and jnana (samadhi)—these means have been arranged in the increasing order of
superiority. These ishvariya shaktis (powers of these Five Devatas) should be acquired
through constant practice of these powers according to one’s own understanding about
them. These are subtle powers [sukshma-shakti] inside us. Using them, we can achieve
victory in our struggle for liberation [mukti]|—both in the context of worldly issues and
spiritual causes. Any kind of materialistic expectations including expectation of

recognition and fame is an obstacle for development of these powers. Every karmi and
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sadhaka must hereby note that direction of any karma is assessed by attainment of
ishvariya shaktis; moreover, ishvariya shakti can never be gained through indolence and
neglect of karma. This world is our field of action [karma]; but our inner realm [antara]
is the source of our powers [shaktis], intellect [buddhi] and peace [shanti]. We do not
gain power, intellect or peace from outside activity [karma]. However, without outside
activity, we cannot also develop those powers within us. Sadhakas and philosophers do
not compartmentalise our own inner realm from the outside physical world. In reality,
this world is the physical [sthula] manifestation of our atman and our inner realm
[antara] is an ethereal [sukshma] manifestation of our atman. Our outlook about the
physical world depends on which inner power we are connected with. In our interaction
with the outside world, both jrana [enlightenment] and absence of jnana [ignorance] of
our inner realm become explicit. On that note, different emotional content in our inner
realm compel ten of us to view the same thing in ten different ways. For example, a
scientist, a philosopher, a gardener, the owner of a tree, a carpenter and a woodcutter,
they perceive the same mango tree from quite different perspectives depending on their
different emotional content. Rishis administered the application of flags to unite us with

powers of our inner realm and with our nature of atman.

Abstruse dhyana-mantras of the Five Devatas will be especially helpful in
understanding their flags. Tattvas discovered in the dhyana-mantra and the murti of a
particular devata should also be considered as fattvas for the flag of that devata. The
karmi, the upasaka or the sadhaka, and the jnani perceive the science embodied in a

dhyana in three different ways. The karmi derive this science through hands, weapons,
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and forms of activities mentioned in the dhyana. The upasaka concentrate on the colours.

The jnani perceive the key to formation and manifestation of a murti from the dhyana.

The field of action for karmi is this world; he draws on ishvariya shakti of karma
for establishment of truth and destruction of falsehood. Upasaka is content if there are
only two of them-the upasaka himself and the Supreme Being [ishvara]; thus he is
engrossed in the manifestation of ishvara within him. Jnani does not seek anything other
than his True Self. That is why he attains to his ishvara-like True Self. None can perceive
one’s True Self or atman without acknowledging manifold inherent powers. Jnanai
observes transition of many different powers in him at different times. The nature of his
True Self also varies with manifestation of different powers at different times. Therefore,
he assumes different manifestations—that of Ganesha, Surya, Vishnu, Shiva and Shakti—

during different occasions. Karmi is always a warrior; upasaka very calm, and jnani rests

in his True Self.

Desire-less karmi is tantamount to a warrior. A person can never be called desire-
less karmi if he does not expunge elements of untruth in him; if he does not attempt to
abolish falsehood, misdeeds, atrocities and persecutions; if he is unable to censure an
injustice unequivocally; if he is afraid of extirpating injustice. Whole-hearted attempt to
exterminate injustice is known as desire-less karma. Karmi, karma-yogi and desire-less
karmi are all synonymous words. Desire-less karmi is ishvara on earth. In this world,

they create path to facilitate man's evolutionary development.

If a desire-less karmi arrives in this world, the world undergoes a metamorphosis.

If a person is able to pursue desire-less karma then he will be able to prompt hundreds of
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people with little effort. Without the support of daivi sampads, none can become a desire-
less karmi. Asuric-natured men cannot follow a desire-less karmi; on the contrary, they
attempt to stand against him. In any event, it is not at all easy to conceive desire-less

karma without any understanding of ishvara-hood.

Upasaka is almost synonymous with mediating yogi [dhyana-yogi]. Both of them
possess extremely tranquil chitta [psyche]. On resting near them without any hatred at
heart, one’s chitta will very soon be as tranquil as theirs. As a karmi can inspire many
persons to karma with little effort, similarly an upasaka—when he is desire-less— can
render many human beings (jivas) very tranquil by his power of company or his will-
power. Great men of this stage are exceptionally down-to-earth and humble by nature,

and they are perpetually humiliated by people filled with hatred.

Great Men established in their True Self are known as jnanis,; correspondingly,
Great Men established in ishvara-like nature are karmis. In company of jnani, man’s self-
perception which restricts his identity to physical body alone, ceases for the time being;
also ceases the impetus for birth and death. In that company, excessive emotional
attachment to the self—expressed through words like “I”, “me” and “mine”—disappear
for the time-being. Great Men established in ishvara-like nature strive to nurture the
power within them in the entire world. However, if Great Men established in their True
Self pursue karma, they use powers of a particular stage which the world is in need of. It
is extremely difficult to recognise human beings established in their True Self; they

become very simple by nature. Such men are extremely rare in the world.
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Ishvariya power of a stage is not equally developed in every human being. Based
on past karmas of this birth as well as previous births, powers of different stages are
developed in different human beings—each individual usually manifest the power of a
particular stage. Great Men established in True Self can engage any particular person in a
karma which he is most capable of. They can comprehend the direction of karma of
asuric hegemonies of the world. When we attempt to utilise ishvariya power—especially
the power of organization—for gratification of our physical bodily entity, we become
asuric karmis. Asuric karmas impede evolutionary development for many people. Asuric
karmis too acquire ishvariya powers. Some asuric hegemonies acquire just one of the
ishvariya powers, some others two ishvariya powers, and some even more. Through these
powers, they continue to uphold their authority. Great Men established in their True Self
take note of the ishvariya powers acquired by some particular asuric hegemony. They
gather karmis with similar ishvariya powers. By means of these karmis, they annihilate

the asura.
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Chapter Two

Ishvariya Shakti Ganesha

Jnanis have classified men established in ishvara-like nature into five categories:
Ganesha, Surya, Vishnu, Shiva and Shakti. Of these, ishvariya nature of our internal
faculty of intellect [buddhi] can be called Ganesha. Some may feel sad at this with the
thought that we have transgressed and are being disrespectful toward the devata.* There is
no real reason for that sadness. Suppose that there truly exists a world of Ganesha, and an
ishvara known by the name of Ganesha; some great man or sage has undergone
theophany of Ganesha. Then, the relevant question is, how has he envisioned something
if that has not come in contact with his inner faculty? Anything which does not come in
contact with our inner faculty, can never be visible to us. Contact of an external earthly

3

entity with our inner faculty is known as “viewing of vishaya”. On the other hand,
contact with our inner powers is called “appearance of devata and ishvara” [theophany].
Those who expect that devata or ishvara presents Himself before us like a physical
[sthula] earthly entity, are mistaken. Even though the devata may appear as a physical
entity to us, His appearance should have a direct connection with a particular nature
[bhava] of our inner faculty. That nature of our inner faculty—by the influence of some
divine powers—may even appear to us like inner appearance of some great men.

However, these appearances are quite different from our viewing of external physical

entities [vishaya] in which vibrations happen at the centre of the mana, a particular part

* Translator’s Note: In Hindu rituals of puja, there are some codes against touching and crossing a
deity during puja, touching a murti of Ganesha or any devata for that matter, is not permitted in
general. The author, hereby, is addressing the fundamental problem of Hindus. All disciplines of
knowledge buried in Hindu tradition have become irrelevant as some ignorant keepers of those
traditions are misinterpreting them.
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of our inner faculty. On the other hand, appearance of an ishvariya murti happens through
formation of vibrations at another centre of our inner faculty but the mana. In any event,
appearance of murti is merely a realisation of the Surya stage (cf. the third chapter of this
book) regardless of its high esteem in popular opinion. Moreover, this does not imply that
any sadhaka who claims to have had an appearance of murti, have already attained the
Surya kala. His character must possess all traits of the Surya kala; if not, you can dismiss
the sadhaka in question as a common man, or even worse a businessman selling pseudo-
spirituality to the gullible, without any hesitation and exception. None of the deities like
Ganesha is some sort of chimerical entity without any direct connection to our inner
world. This is why while performing the ritual of puja, a worshipper holds a flower at his
hand; he delves deep into his own heart; and waits for union with his puja-deity. When he
attains to the True Self of that deity in his inner realm, he puts that flower over his head
and initiates the ritual of manasa-puja—puja for his inner being. Deeper a worshipper
delves into his inner realm during puja, he becomes that much closer to ishvara. Sadly,
this scientific discipline of the 4Aryas is now almost defunct because of lack of talented
sadhakas. The land of the Aryas is subordinated and humiliated by the foreign [indecent]
cultures due to lack of capable karmis. Rishis, were not merely bards skilled at the art of
imagination. Every minute detail of our spiritual discipline, discovered by them, is based

upon deep scientific and philosophical understanding.

In the following paragraphs, we will lay down an exposition on the science of

karma of the Ganesha kala by analysing dhyana used in puja of this deity.

Dhyana
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“kharvam sthiilatanum gajendravadanam lambodaram sundaram prasyandan
madagandha lubdha madhupa vyalola gandasthalam. Dantaghata vidaritari rudhirai

sindurasobhakaram vandesailasutasutam ganapatim siddhipradam karmasu”

kharvam ... gandasthalam: This section of the dhyana is a description of True Self
of Ganesha. This part is particularly intended towards describing the nature of jnanis.

Their realisation [anubhuti] is pre-dominantly featured in this part of the dhyana.

Dantaghata ..... karmasu: - This part of the dhyana illustrates karmis. Nature of
karmis, significantly attached to buddhi shakti [the power of intellect] is described in the
above dhyana. Karmis who also dwell on the realm of anubhuti, realise more strongly
about this second part of the dhyana. It must hereby be mentioned that both the karmi and
the tyagi [the ascetic] exhibit the characteristics of both parts of the above dhyana.
Therefore, a self-realised great master will be able to identify this stage of anubhuti in a
human being from his actions and words. If karmi’s karmas do not demonstrate the
characteristics of Ganesha, or jnani’s jnana is not attributive of Ganesha, we must
conclude the existence of a flawed notion of truth in both of them. Our external karmas
are expressive of our internal activities; similarly, our jnana is our internal philosophy or
realisation. Despite having not participated in karma, jnani will be able to point out flaws
in karmi’s karma. Activists with a true inspiration are immensely delighted in a jnani’s
company. In the present times, karmis are often guided by (so called) knowledgeable men
who are extroversive by nature. These so called knowledgeable men show a marked

inconsistency in their behaviour differentiating them from true jnanis.
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A person, by being connected to various inner power-centres, performs
painstakingly analytical research in various disciplines such as ethics and philosophy,
social science, material sciences, social and political institutions etc. We call such a
person brainy. Actually, this person knows the formulae to utilise powers from different
power-centres within him; that is how he develops these kinds of unusual powers. By his
dexterity of writing, he takes us, unconsciously, to his centre of judgement, and thereby,
he compels us to accept his own analysis. We attribute it a judicious act or an intelligent

analysis.

“kharvam” (Common meaning) Short.

(Intrinsic meaning) Marked by absence of ego [abhimana] — modest.

“sthiilatanum” (Common meaning) Having a bulky body..

(Intrinsic meaning) resolved or firm and unwavering by nature.

“gajendravadanam” (Common meaning) Elephant-faced.

(Intrinsic meaning) Adamant — he thinks that only his perception and judgement
is the right one. The power of judgement makes him as adamant as an animal. It could be

noted that head is indeed the repository of junana-shakti [power of knowledge].

“lambodaram” (Common meaning) potbellied.

(Intrinsic meaning) Calm and anxiety-less by nature. Persons not perturbed by

the lack of comforts in life tend to develop distended belly.

“sundaram” (Common meaning) beautiful.
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(Intrinsic meaning) He is attractive by nature.

“prasyandan mada” (Common meaning) Honey or liquor flowing along his cheek.

(Intrinsic meaning) Flow of peace is always inside him.

“gandha lubdha” (Common meaning) Honey-bees are attracted by the fragrance

of honey.

(Intrinsic meaning) Men desirous of knowledge are attracted towards him. Honey

indicates the nectar of knowledge and bee signifies people desirous of knowledge.

“vyalola gandasthalam” (Common meaning) Honey-bees are gathering near his

cheek.

[Intrinsic meaning] Jnanis accompany him.

In summary: Those who are established in the centre of the buddhi are modest,
egoless and firm by nature. They trust their own judgement. They are calm and anxiety-
less by nature. Their beautiful nature attracts attention from people around them. They are
quite immersed in peace flowing inside him. Jnanis accompany them. When sadhaka
first reaches this stage, then an amazing sea-change happens regarding his outlook.
Wherever he looks, everything appears void—an amazing emptiness pervades all
physical objects of the world. At this revelation, he conceives himself being omniscient
now. A wonderful satisfaction prevails in him. If he remains in this state for some time,

his character resembles what was described in the above dhyana.
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Buddhi [intellect] means conscience. Conscience controls our mana [mind]. Mana
seeks many, but the buddhi determines only one of them. Buddhi is, therefore, tantamount
to conscience. With its nurture within him, man becomes self-abnegating [#yagi] and

conscientious by nature.

Karmis who have attained up to in the centre of the buddhi, possess the following

characteristics:

“Dantaghata vidaritari” (Common meaning) Destroys the enemy using his own

tooth as weapon.

(Intrinsic meaning) He neither pardons nor protects the unjust. The significance
of striking the enemy with his own tooth is that the karmi of this stage are savage and
merciless when it comes to annihilation of asuras. Without exception, he destroys the

unscrupulous.

“rudhirai sindurasobhakaram” (Common meaning) Blood of enemy beautifies

him.

(Intrinsic meaning) He derives his greatest pleasure in the bloodshed of the unjust.

Always, he is a rebel against the unjust as if, he wears red blood by nature, all eternity.

“Sailasutasutam” (Common meaning) Son of the daughter of the Himalayas.

(Intrinsic meaning) He is absolutely ruthless and merciless against the unjust. He

is the son of the petrified heart, meaning he is very tough by nature.

“ganapatim” (Common meaning) Another name of Lord Ganesha.
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(Intrinsic meaning) He is leader of the masses.

“siddhipradam” (Common meaning) Grants success.

(Intrinsic meaning) This will be discussed in details in the Shakti chapter — the

sixth chapter.

“karmasu” In all karmas.

In summary: The karmis connected to the buddhi centre entirely annihilate the
unjust. They never adopt the principle of mercy or truce with the enemy. They never

pardon and win at the end. The common people regard them as the best.

Those who pursue the path of jnana, also develop the above mentioned part of
dhyana in their character. They obliterate any thought or feeling which causes distraction
in their chitta, as soon as it occurs; and jnanis know how to accomplish that. They are
always prepared to block even a single distraction in their chitta. They never reveal any
weakness in their attitude to deal with distractions as well as the causes of distraction.

They are all-sacrificing, and therefore the best. They attain to mukti.

Those who attain to their centre of the buddhi, will definitely show all the above

traits of jnana in their character and karma.

Men with prominent development of the buddhi centre, have innovated all the
skills and advances of the world. These men are never hedonist; all their activities are
geared towards others’ welfare. They have enriched the world by discovering principles,

ethics and theories; they have contributed to all disciplines of knowledge; they have
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invented countless types of instruments and machineries. All sciences have originated
from Ganesha-directed thought process and skill of the buddhi. These men particularly
possess the ability of abstraction; they can bring many facts into one or two principles,
many splendid patterns into one or two lines; they have the amazing ability to control the
physical processes. They are humble; nonetheless, very much independent-natured
[svadhina]. They never bow to the unjust; they cannot even support injustice meted out
by their masters, bosses and superiors. They are quite tough-natured karmi and tyagi.
They have immense patience and trust; they talk only to clarify the truth but to entertain

none.

When the world becomes too hedonist to torture and torment countless many in
an increasing pace, men endowed with power of the Ganesha stage are born. A new
world stems from these men. They lay foundation of all ethics and policy in truth,
sacrifice, bravery and equality. They often do not require a leader for guidance. The
assessment of justice and injustice comes naturally to their thought process. They become
very aggravated against the unjust inside them; and stand fearlessly in public to avenge
injustice. They never forgive the unjust. They are, by nature, brave, and are in the first

ranks to come forward for a noble cause.

We explain the different kalas based on the most popular dhyana of each of the
Five Deities. But these brief dhyanas do not contain all the mysteries of a particular kala.
If we discuss many other more elaborate dhyanas of a deity, then we will perceive more

about characteristics of each kala.
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Ganesha 1is the favorite and adorable deity for businessmen. You can find a
portrait of Lord Ganesha and the symbol of swastika, kept with outmost care and respect,
in every business establishment. The underlying reason is that Ganesha is Lord of the
revolt of the populace. The rat which is the carrier of Ganesha, is a food-stealing animal.
Rat represents black marketeers. Thanks to the world war, we have witnessed hyperactive
black marketeers many times; we have observed that the essential commodities have, all
of a sudden, disappeared from market, and later those commodities are being sold at
twice or thrice the original price. This practice of suddenly hiding the essential
commodities away from the needy people is the occupation of a rat. When merchants
practise such an occupation, resentment among common people gives rise to revolt which
is signified by Ganesha. In ancient times, rishis forbade merchants to hyper-profit
unscrupulously from trades and advised them to put up the portrait of Ganesha along
with his carrier rat. We shall elucidate social thinking in our work “Empowering society”.
The readers may find indications of almost all aspects of the Ganesha kala in the brief
Ganesha-dhyana discussed here. None of the dhyanas of the Five Devatas discussed in
this work are long and elaborate. Thereby, we may not find all aspects of a stage of
evolution in that particular dhyana. To clarify all aspects of a stage, many different

dhyanas should be considered.

The jnanis of the Ganesha stage are full of disenchantment [vairagya], and prefer
solitude to company. They pursue the path of mukti. Often, they progress up to the stage
of Shiva, and thereafter cease to move forward in the evolutionary path. Path of liberation

is always through cultivation of the Ganesha stage, irrespective of the form of liberation.
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Judges, inventors of machines and instruments, researchers and scientists,
sculptors, architects, engineers and archeologists are predominantly found among men of
the Ganesha kala. Ganesha manifests all these powers in man. However, men of other
stages such as Surya or Vishnu, can very well be present in the above-mentioned
professions. A person can exhibit powers of one or multiple stages. Therefore, a person

can be properly recognised by only his nature and traits, not by profession alone.

The flag of Ganesha is saffron or yellow in colour with the symbol of ‘ankusa’,
an accoutrement used as elephant-prod, or swastika on it. The colour of saffron or yellow
signifies renunciation [tyaga] and brahmacharya [celibacy]. Ankusa, the symbol on it, is
used to control a behemoth, namely elephant. You shall restrain materialism and
hedonism. The attitude of equating physical bodily entity with selfhood is beastliness.
Denounce this attitude; do not fall prey to this beastliness; control sensual enjoyments
[bhoga] of body. Behemoth indicates hedonism based on sensual pleasures which, on
being unregulated, engender persecutions and sufferings in society. When people are neck
deep in luxuries and lose self-control by worldly pleasures, this flag conveys the message
that there is no real bliss in materialism and sensual pleasures. Bhoga is beastliness, and
indicative of inertia. Renunciation [fyaga] grants peace; renunciation is the key to
development of humanity in us. Materialism and hedonism are the root cause of all
sufferings of this world. A new phrase begins in a human being’s life when this flag
manifests inside him. He realizes that a single individual’s sensual pleasure comes at a
cost of cessation of the evolutionary development for millions. It is a great sin to thwart
evolution for millions! To satisfy luxuries of one individual, we steal the very basics from

a million others. Material enjoyment is indeed beastliness and inertia too! Realising this,
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he declines the material and sensual enjoyments for himself and channelizes all his

energy to contain this evil of materialism in society.
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Chapter Three

Ishvariya Shakti Surya

We have somewhat discussed about the flag of Ganesha. Thinkers will be able to
discover many more insights from these traces of indications. Now, we devote ourselves
to the dhyana of Surya to find out, which endowments in us this stage seeks us attain to?
The ishvariya embodiment of love [prema] in us can be termed as Surya. Surya [the sun]
is the light to shatter the darkness of ignorance in us; it is the shinning spirit [zejas] to
demolish inertia in us. After experiencing thoughts of this stage, karmis conceive that a
person is unjust for being ignorant; with proper education, he will surely have self-
restraint [samyama] and divinity. The great men connected to this stage desire to establish
everything upon the foundation of education. They want to restrain everybody by means
of teaching and preaching. They are in favour of rule of love. They strive to awaken
morality among the immoral by acute projection of their own innocence and self-
suffering to the world, in particular to the immoral. They are obsessed with divinity in
man. Proper education and persuasion through reformer’s self-suffering can reform a
person, only if his asuric nature is an outcome of ignorance. There are others who adopt
the asuric nature even after being well-informed about consequence of their actions. If
somebody attempts to reform these persons by use of this power of Surya, they attempt to

further their own interests exploiting this weakness of the reformer.

Dhyana
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Raktambujasanamasesa gunaika sindhum bhanum samasta jagatamadhipam
bhajami. Padmadvayabhayavaran dadhatam karabjairmanikya maulimarunanga ruchim

trinetram.

“raktambujasanam”: (Common meaning) Seated on a red lotus.
(Intrinsic meaning) He is lost in his devotion to the ishvariya manifestation.
“asesa gunaika sindhum”: (Common meaning) An ocean of infinite virtues.

(Intrinsic meaning) The character is perfectly balanced without any stigma. He

possesses a sweet disposition.
“phanum”: (Common meaning) The sun.

(Intrinsic meaning) He has a shinning and spirited personality with fejas. He is a

person without suffering from ignorance.

“samasta jagatamadhipam”: (Common meaning) He is the Lord of the entire

world.

(Intrinsic meaning) He is well-respected all over the world.

“bhajami”: We bow to Him.

The supreme embodiment of love in us is called Surya. Like the dhyana of
Ganesha, we divide the dhyana of Surya into two segments. Realisation [anubhuti] of
jnanis who have attained to this stage, is inspired by the nature which has been

manifested at the first part of this dhyana. This is the stage of devotion [bhakti]. This
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stage manifests devotion, sincerely and to the core. The jnanis of this stage can be
attributed as devotees. At the beginning, when sadhaka receives the touch of God
[bhagavan], he marvels at his wonderful nature that has been suddenly transformed by
this touch. A soothing glow [jyoti] of affection pervades inner and outer worlds of the
sadhaka; this jyoti is arun coloured — the colour of the sky at dawn. He seeks to conceal
himself always in a corner within that jyoti. To common people, it appears that the
sadhaka is gazing intensely at some heavenly sight. The sadhaka discovers that bright
colour of this jyoti embellishes the entire Creation. Moreover, beholder too derives much
peace by looking at the sadhakas countenance brightened by that soothing jyofi.
Beholder is never tired of gazing at the countenance of the sadhaka; he desires to look
back at that face time and again. Beholder anticipates, how loving the Beloved One [God]
would be, when the enchanted gazer [sadhaka] of the Beloved One himself is so sweet in
disposition! The same kind of expression appears in the face of a chaste wife who is
contemplating about her husband deeply, and also in the face of an affectionate mother,
when she is greatly distressed at her heart by separation with her son. Those who have
corresponding anubhuti, will be able to perceive all these emotions just by the phrase of
“raktambujasanam” in the Surya dhyana. For perceiving more on this topic, one can go
through various books of devotion like “Chaitnya Charitamrta” [the biography of Sri
Chaitanya — the great founder of the Bhakti movement of Bengal in the medieval age].
Those who look for atman in the path of bhakti, commence their journey from this stage.
Followers of this particular path of bhakti often do not desire to move forward beyond the
anubhuti of Vishnu (discussed in the next chapter). They hold dear Dvaitavada [Dualism;

a philosophy based on dualistic entities of God and other beings] and murti puja. They
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conceive murtis [embodiments of deities] as perpetual. The earliest anubhuti of the Surya
stage consists of interplay of murtis quite like a movie show. At this stage, any kind of
murti appears enormously endearing and beautiful. Material idols [sthula murti] do not
appear lifeless entities to them. For them, appearance of murti is synonymous with
anubhuti of God. Sadhakas of this stage often witness miracles and preternatural
phenomena too in their lives. They derive immense joy by embellishment of murtis and
good-looking boys of joyful nature. They are fond of devotional songs [kirtana] on
attributes of God, or involving tales of love. They can enjoy the beauty in a most delicate
manner. However surprising it might look, the fact is that men of the Ganesha stage
never enjoy beauty. The great men of the Surya stage possess the following outlook: The
entire Creation is composed of love, founded upon love and ruled by love. They strive to
conquer this world through love. Their preaching reinforces these ideas — love is the True
Self of jiva; love is the true manifestation of atman. The great men of this stage never
desist from being in company with people. They remain joyful through exchange of love

with their devotees. Their core belief remains that everybody can be won through love.

The karmis based upon the power of Ganesha do not believe in love. In their
outlook, all beings are karmis, and the atman is karmi too. The world is perpetually
founded upon karma. Karma is tantamount to struggle; every person is an eternal warrior;
none can subsist even for a moment without struggle. They observe struggle everywhere.

They want to establish institutions forever in this wartime spirit.

When sadhaka starts moving forward in the path of evolution, either he will be in
touch with affectionate jyoti, or he will be connected to flow of emptiness inside him.

Among some sadhakas, there will be advent of the power of Surya; among the others, the
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power of Ganesha will be prominent. There are two anubhutis of the centre of Ganesha
—one, an absolute cessation of psychological association toward worldly things
[vishaya] or an absolute emptiness of the mind; two, union with flow of peace. There are
also two aspects in the anubhuti of the Surya stage—one, appearance of every entity of
the mental world inside an adorable jyoti; two, disappearance of all imagery and being
inside arun-coloured adorable jyoti. Besides these, there are many other basic
characteristics of sadhakas. However, those sadhakas who cannot adhere to any one of
these above-described states firmly, are not well-established ones. The dhyana specifies

the following traits to describe jnanis based on the power of Surya:

“The great man who has attained upto the centre of ishvariya shakti of love lose
himself in his affection towards this world and also towards the Supreme Divinity
[Zshvara]. He is very humble by nature with a sweet disposition. He is always radiant in

his knowledge and is revered all over the world.”

We proceed to state the features of karmis of this stage:

“padmadvayabhayavaran dadhatam karabjaih”: (Common meaning) He holds two

lotuses, fearlessness [abhaya] and blessings [vara] in his hands.

(Intrinsic meaning) He advocates peace between two sides, his favourite side and
opposition side, his own side and adversary side, devatas and asuras. They are as

affectionate as guru; they relieve people of their insecurities at all times.

Unless sadhaka acquires anubhuti of this stage, he cannot protect himself from

ego-based instincts [ripus] like sexual drive [kama]. (Anubhuti of the Ganesha stage also
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enables a person to overcome ripus.) After being troubled by these instincts [ripus] for
long, when sadhaka attains this stage, he unmistakably feels that God [bhagavan] is truly
affectionate (vara); and God bestows upon him peace at times of both pleasure and pain
(the two lotuses); and he has no insecurity (abhaya) from a possible attack of ripus, when

he is being sheltered by God.

“manikya maulim”: (Common meaning) Crown made of jewels.

(Intrinsic meaning) For his knowledge, he is as revered as the king. His ways of

disseminating knowledge are splendid.

“arunanga ruchim”: (Common meaning) An arun-coloured garment.

(Intrinsic meaning) He possesses an extremely affectionate and loving disposition.
Whoever approaches him is captivated by his sweet disposition as if, jyoti of love

emanates from his body.

“trinetram”: (Common meaning) Three eyes.

(Intrinsic meaning) He always watches over three sides — the just, the unjust and
God (or truth). The sun [Surya] is the beholder of heaven, earth and netherworld
[“patal”]. Heaven signifies the divine world; earth means this human society; and

netherworld is society of the asuras.

The jnanis of this stage aspire for three entities together: God, himself and

devotees.
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“Those who pursue the course of karma based on the centre of ishvariya power of
love, preach peace between friends and enemies. They are as affectionate as guru and
relieve others of their insecurities. They are no less revered than the king for their
knowledge. Anyone who comes in company is influenced by their affectionate nature.
Their words and karma take into consideration point of view of all three sides — the

enemy, the friend and God (or truth).”

Prominent men of this stage are often revered by the entire world. At their
appearance, thousands of people accept them as master. Even if they do not grant their
discipleship to anyone, they never lack followers. They preach non-violence [ ahimsa] and
peace. They never lack friends at any place they visit. They can even tame wild animals

through their company.

The great men of this stage are fond of truth and forthright in their words. They
can speak the truth without antagonising anyone. Amiable words are their prime
possession. Individuals with development of this stage often become leading educators
and administer educational institutions. They proceed to guide man in the path of
enlightenment through imparting education. Their strategy of dissemination is extremely
attractive. Men of the Ganesha stage make discoveries and men of Surya stage
disseminate knowledge. The karmis of the Surya stage awaken the world; and the karmis
of the Ganesha stage embark on the course of action to establish peace in the world. The
stage of Ganesha is characterized by their tough-natured personal